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ְפֵני ַהָקדֹוש ָברּוְך הּוא, ְונָ  לִּ ה מִּ ֵקש ֹמשֶׁ ים בִּ י יֹוֵסי: ְשֹלָשה ְדָברִּ ּׁשּום ַרבִּ י יֹוָחָנן מִּ יָנה ַעל  ְוָאַמר ַרבִּ ה ְשכִּ ְשרֶׁ תִּ ֵקש שֶׁ ַתן לֹו. בִּ

נֱֶׁאַמר: ״ֲהלֹוא  ְשָרֵאל, ְוָנַתן לֹו, שֶׁ ָמנּו״יִּ ְכְתָך עִּ ְבלֶׁ . And Rabbi Yoḥanan said in the name of Rabbi Yosei 

regarding Moses’ request that the Divine Presence rest upon Israel as it once had: Moses 

requested three things from the Holy One, Blessed be He, at that time, all of which were 

granted him. He requested that the Divine Presence rest upon Israel and not leave, and He 

granted it to him, as it is stated: “For how can it be known that I have found grace in Your 

sight, I and Your people? Is it not in that You go with us, so that we are distinguished, I and 

Your people, from all the people that are on the face of the earth?” (Exodus 33:16). The request: 

Is it not in that You go with us, refers to the resting of the Divine Presence upon Israel.  

יָנה ַעל עֹובְ  ה ְשכִּ ְשרֶׁ לֹא תִּ ֵקש שֶׁ י ְוַעְמָך״בִּ ינּו ֲאנִּ ְפלִּ נֱֶׁאַמר: ״ְונִּ ים, ְוָנַתן לֹו, שֶׁ ֵדי ּכֹוָכבִּ . Moses requested that the 

Divine Presence not rest upon the nations of the world, and He granted it to him, as it is 

stated: “So that we are distinguished, I and Your people, from all the people on the face of 

the earth” (Exodus 33:16).  

יָך״, ָאמַ  ת ְדָרכֶׁ י ָנא אֶׁ יֵענִּ נֱֶׁאַמר: ״הֹודִּ ל ַהָקדֹוש ָברּוְך הּוא, ְוָנַתן לֹו, שֶׁ יעֹו ְדָרָכיו שֶׁ ֵקש ְלהֹודִּ ל עֹוָלם! בִּ בֹונֹו שֶׁ ר ְלָפָניו: רִּ

יק ְוטֹוב לֹו, וְ  ְפֵני ָמה ֵיש ַצדִּ יק ְוטֹוב לֹו מִּ ה, ַצדִּ יק ְוַרע לֹו, ֵיש ָרָשע ְוטֹוב לֹו, ְוֵיש ָרָשע ְוַרע לֹו? ָאַמר לֹו: ֹמשֶׁ   —ֵיש ַצדִּ

יק ְוַרע לֹו  יק. ַצדִּ ן ַצדִּ יק בֶׁ ן ָרָשע. ָרָשע ְוטֹוב לֹו  —ַצדִּ יק בֶׁ יק. ָרָשע ְוַרע לֹו   —ַצדִּ ן ַצדִּ ן ָרָשע —ָרָשע בֶׁ ָרָשע בֶׁ . Lastly, 

Moses requested that the ways in which God conducts the world be revealed to him, and He 

granted it to him, as it is stated: “Show me Your ways and I will know You” (Exodus 33:13).  

Moses said before God: Master of the Universe. Why is it that the righteous prosper, the 

righteous suffer, the wicked prosper, the wicked suffer?  

God said to him: Moses, the righteous person who prospers is a righteous person, the son of 

a righteous person, who is rewarded for the actions of his ancestors. The righteous person who 

suffers is a righteous person, the son of a wicked person, who is punished for the 

transgressions of his ancestors. The wicked person who prospers is a wicked person, the son of 

a righteous person, who is rewarded for the actions of his ancestors. The wicked person who 

suffers is a wicked person, the son of a wicked person, who is punished for the transgressions 

of his ancestors.  

יק ְוטֹוב לֹו  יק —ָאַמר ָמר: ַצדִּ יק, ַצדִּ ן ַצדִּ יק בֶׁ ים״,  —ְוַרע לֹו  ַצדִּ יב: ״ֹפֵקד ֲעֹון ָאבֹות ַעל ָבנִּ י? ְוָהא ְּכתִּ ינִּ ן ָרָשע. אִּ יק בֶׁ ַצדִּ

ים לֹא יּוְמתּו ַעל ָאבֹות״, ְוָרֵמיַנן ְקָרֵאי ַאֲהָדֵדי יב: ״ּוָבנִּ  The Gemara expands upon these righteous and ,ּוְכתִּ

wicked individuals: The Master said: The righteous person who prospers is a righteous 

person, the son of a righteous person. The righteous person who suffers is a righteous person, 

the son of a wicked person. The Gemara asks: Is it so that one is always punished for his 

ancestors’ transgressions? Isn’t it written: “He visits iniquity of the fathers upon the 

children, and upon the children’s children, unto the third and fourth generations” (Exodus 34:7). 

And it is written elsewhere: “Fathers shall not die for their children, and children shall not be 

put to death for the fathers; every man shall die for his own transgression” (Deuteronomy 

24:16). And the Gemara raises a contradiction between the two verses.  

ם, ָהא  —ּוְמַשֵניַנן: ָלא ַקְשָיא, ָהא  יֵדיהֶׁ ם בִּ ין ַמֲעֵשה ֲאבֹוֵתיהֶׁ אֹוֲחזִּ םּכְ  —ְּכשֶׁ יֵדיהֶׁ ם בִּ ין ַמֲעֵשה ֲאבֹוֵתיהֶׁ ֵאין אֹוֲחזִּ שֶׁ . The 

Gemara resolves the contradiction: This is not difficult. This verse from Exodus, which states 

that God punishes descendants for the transgressions of their ancestors, refers to a case where 

they adopt the actions of their ancestors as their own. While this verse from Deuteronomy, 

which states that descendants are not punished for the actions of their ancestors, refers to a case 
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where they do not adopt the actions of their ancestors as their own, as it is stated: “I visit 

iniquity of the fathers upon the children, and upon the third and fourth generations of my 

enemies” (Exodus 20:5).  

יק ְוטֹוב לֹו  י ָקָאַמר ֵליּה: ַצדִּ ָלא, ָהכִּ יק ְוַרע לֹו   —אֶׁ יק ָגמּור, ַצדִּ ֵאינֹו ָגמּור, ָרָשע —ַצדִּ יק שֶׁ ֵאינֹו  —ְוטֹוב לֹו  ַצדִּ ָרָשע שֶׁ

ָרָשע ָגמּור —ָגמּור, ָרָשע ְוַרע לֹו  . A righteous person is clearly not punished for the transgressions of 

his ancestors. Rather, it must be that God said to Moses as follows:  

The righteous person who prospers is a completely righteous person whose actions are 

entirely good and whose reward is entirely good both in this world and in the World-to-Come.  

The righteous person who suffers is one who is not a completely righteous person. Because he 

does have some transgressions, he is punished in this world so that he will receive a complete 

reward in the World-to-Come.  

The wicked person who prospers is one who is not a completely wicked person. God rewards 

him in this world for the good deeds that he performed, so that he will receive a complete 

punishment in the World-to-Come.  

Finally, the wicked person who suffers is a completely wicked person. Since he performed 

absolutely no mitzvot and deserves no reward, he receives only punishment both in this world 

and in the World-to-Come (Maharsha).  

י  נֱֶׁאַמר: ״ְוַחֹנתִּ ם ָנְתנּו לֹו ְוַאַחת לֹא ָנְתנּו לֹו, שֶׁ יר: ְשַתיִּ י ֵמאִּ יר, ְדָאַמר ַרבִּ י ֵמאִּ יָגא ְדַרבִּ ר ָאחֹון״ ּוְפלִּ ת ֲאשֶׁ י  —אֶׁ ַאף ַעל פִּ

ַחְמתִּ  ֵאינֹו ָהגּון, ״ְורִּ ר ֲאַרֵחם״ שֶׁ ת ֲאשֶׁ ֵאינֹו ָהגּון —י אֶׁ י שֶׁ ַאף ַעל פִּ . Rabbi Yoḥanan’s opinion, that God granted 

Moses all three of his requests, disagrees with that of Rabbi Meir, as Rabbi Meir said: Two of 

Moses’ requests were granted to him, and one was not granted to him. God granted him that 

the Divine Presence would rest upon Israel and not leave, and that the Divine Presence would not 

rest upon the nations of the world, but God did not reveal to Moses the ways in which He 

conducts the world. As it is said: “And I will be gracious to whom I will be gracious” 

(Exodus 33:19); in His mercy, God bestows His grace upon every person, even though he is not 

worthy. Similarly, God says: “And I will have mercy upon whom I will have mercy,” even 

though he is not worthy. According to Rabbi Meir, the way in which God conducts the world 

and bestows grace and mercy was not revealed even to Moses.  

ן ָקְרָחה, ָּכְך ָאַמר לֹו ַהָקדֹוש  ַע בֶׁ י ְיהֹושֻׁ ְּׁשֵמיּה ְדַרבִּ ת ָפָני״, ָתָנא מִּ ְראֹות אֶׁ ר לֹא תּוַכל לִּ י   ָברּוְך הּוא״ַויֹאמֶׁ יתִּ ָרצִּ ה: ְּכשֶׁ ְלֹמשֶׁ

ה  — ַאָתה רֹוצֶׁ יָת, ַעְכָשיו שֶׁ ה —לֹא ָרצִּ י רֹוצֶׁ ֵאינִּ . The Gemara continues to cite the Sages’ explanation of 

verses that require clarification on the same topic. With regard to God’s statement to Moses, 

“And He said: ‘You cannot see My face, for man shall not see Me and live’” (Exodus 33:20), it 

was taught in the name of Rabbi Yehoshua ben Korḥa that the Holy One, Blessed be He, 

said to Moses as follows: When I wanted to show you My glory at the burning bush, you did 

not want to see it, as it is stated: “And Moses concealed his face, fearing to gaze upon God” 

(Exodus 3:6). But now that you want to see My glory, as you said: “Show me Your glory,” I do 

not want to show it to you. Rabbi Yehoshua ben Korḥa interprets Moses’ initial refusal to look 

upon God’s glory negatively, as he rebuffed God’s desire to be close to him.  

י י י, ָאַמר ַרבִּ י ְשמּוֵאל ַבר ַנְחָמנִּ י יֹוָנָתן, ְדָאַמר ַרבִּ י ָאַמר ַרבִּ י ְשמּוֵאל ַבר ַנְחָמנִּ יָגא ְדַרבִּ ְשַכר ָשֹלש ָזָכה ְלשָ ּוְפלִּ ֹלשֹוָנָתן: בִּ . 

This disagrees with that which Rabbi Shmuel bar Naḥmani said that Rabbi Yonatan said, as 

Rabbi Shmuel bar Naḥmani said that Rabbi Yonatan said: Specifically as a reward for 
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three acts of humility in averting his glance at the burning bush, Moses was privileged to 

experience three great revelations:  

ה ָפָניו״  ְשַכר ״ַוַיְסֵתר ֹמשֶׁ י ָיֵרא״   —בִּ ְשַכר ״ּכִּ ים. בִּ ְקַלְסֵתר ָפנִּ יט״  —ָזָכה לִּ ְשַכר ״ֵמַהבִּ ת ֵאָליו״. בִּ גֶׁשֶׁ יְראּו מִּ   —ָזָכה ְל״ַויִּ

יט״ ַנת ה׳ ַיבִּ  Because “Moses concealed his face, fearing to gaze upon God” (Exodus .ָזָכה ְל״ּוְתמֻׁ

3:6), he was privileged to have his countenance [kelaster] glow.  

Because he “feared,” he was privileged that “they feared to approach him” (Exodus 34:30).  

Because he did not “gaze,” he was privileged to “behold the likeness of the Lord” (Numbers 

12:8).  

יָדא: ְמַלֵמד שֶׁ  ְמעֹון ֲחסִּ י שִּ יְזָנא, ָאַמר ַרבִּ ת ֲאֹחָרי״. ָאַמר ַרב ָחָנא ַבר בִּ יָת אֶׁ י ְוָראִּ ת ַּכפִּ י אֶׁ ֹרתִּ ְרָאה ַהָקדֹוש ָברּוְך הּוא  ״ַוֲהסִּ הֶׁ

ין ילִּ ל ְתפִּ ר שֶׁ שֶׁ ה קֶׁ  What did Moses see? It is said: “And I will remove My hand, and you will .ְלֹמשֶׁ

see My back, but My face you will not see” (Exodus 33:23). Rav Ḥana bar Bizna said in the 

name of Rabbi Shimon Ḥasida, the expression: “And you will see My back,” should be 

understood as follows: This teaches that the Holy One, Blessed be He, Who, as mentioned 

above, wears phylacteries, showed him the knot of the phylacteries of His head, which is worn 

on the back of the head. 

 


