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פְנֵי הַקָדוֹש בָרוּךְ הוּא, וְנָ  לִּ ה מִּ קֵש מֹשֶׁ ים בִּ י יוֹסֵי: שְלֹשָה דְבָרִּ שּׁוּם רַבִּ י יוֹחָנָן מִּ ינָה עַל  וְאָמַר רַבִּ ה שְכִּ שְרֶׁ תִּ קֵש שֶׁ תַן לוֹ. בִּ

נֶׁאֱמַר: ״הֲלוֹא  שְרָאֵל, וְנָתַן לוֹ, שֶׁ מָנוּ״יִּ כְתְךָ עִּ בְלֶׁ . And Rabbi Yoḥanan said in the name of Rabbi Yosei 

regarding Moses’ request that the Divine Presence rest upon Israel as it once had: Moses 

requested three things from the Holy One, Blessed be He, at that time, all of which were 

granted him. He requested that the Divine Presence rest upon Israel and not leave, and He 

granted it to him, as it is stated: “For how can it be known that I have found grace in Your 

sight, I and Your people? Is it not in that You go with us, so that we are distinguished, I and 

Your people, from all the people that are on the face of the earth?” (Exodus 33:16). The request: 

Is it not in that You go with us, refers to the resting of the Divine Presence upon Israel.  

ינָה עַל עוֹבְ  ה שְכִּ שְרֶׁ לאֹ תִּ קֵש שֶׁ י וְעַמְךָ״בִּ ינוּ אֲנִּ פְלִּ נֶׁאֱמַר: ״וְנִּ ים, וְנָתַן לוֹ, שֶׁ דֵי כּוֹכָבִּ . Moses requested that the 

Divine Presence not rest upon the nations of the world, and He granted it to him, as it is 

stated: “So that we are distinguished, I and Your people, from all the people on the face of 

the earth” (Exodus 33:16).  

יךָ״, אָמַ  ת דְרָכֶׁ י נָא אֶׁ יעֵנִּ נֶׁאֱמַר: ״הוֹדִּ ל הַקָדוֹש בָרוּךְ הוּא, וְנָתַן לוֹ, שֶׁ יעוֹ דְרָכָיו שֶׁ קֵש לְהוֹדִּ ל עוֹלָם! בִּ בוֹנוֹ שֶׁ ר לְפָנָיו: רִּ

יק וְטוֹב לוֹ, וְ  פְנֵי מָה יֵש צַדִּ יק וְטוֹב לוֹ מִּ ה, צַדִּ יק וְרַע לוֹ, יֵש רָשָע וְטוֹב לוֹ, וְיֵש רָשָע וְרַע לוֹ? אָמַר לוֹ: מֹשֶׁ   —יֵש צַדִּ

יק וְרַע לוֹ  יק. צַדִּ ן צַדִּ יק בֶׁ ן רָשָע. רָשָע וְטוֹב לוֹ  —צַדִּ יק בֶׁ יק. רָשָע וְרַע לוֹ   —צַדִּ ן צַדִּ ן רָשָע —רָשָע בֶׁ רָשָע בֶׁ . Lastly, 

Moses requested that the ways in which God conducts the world be revealed to him, and He 

granted it to him, as it is stated: “Show me Your ways and I will know You” (Exodus 33:13).  

Moses said before God: Master of the Universe. Why is it that the righteous prosper, the 

righteous suffer, the wicked prosper, the wicked suffer?  

God said to him: Moses, the righteous person who prospers is a righteous person, the son of 

a righteous person, who is rewarded for the actions of his ancestors. The righteous person who 

suffers is a righteous person, the son of a wicked person, who is punished for the 

transgressions of his ancestors. The wicked person who prospers is a wicked person, the son of 

a righteous person, who is rewarded for the actions of his ancestors. The wicked person who 

suffers is a wicked person, the son of a wicked person, who is punished for the transgressions 

of his ancestors.  

יק וְטוֹב לוֹ  יק —אָמַר מָר: צַדִּ יק, צַדִּ ן צַדִּ יק בֶׁ ים״,  —וְרַע לוֹ  צַדִּ יב: ״פֹקֵד עֲוֹן אָבוֹת עַל בָנִּ י? וְהָא כְּתִּ ינִּ ן רָשָע. אִּ יק בֶׁ צַדִּ

ים לאֹ יוּמְתוּ עַל אָבוֹת״, וְרָמֵינַן קְרָאֵי אַהֲדָדֵי יב: ״וּבָנִּ  The Gemara expands upon these righteous and ,וּכְתִּ

wicked individuals: The Master said: The righteous person who prospers is a righteous 

person, the son of a righteous person. The righteous person who suffers is a righteous person, 

the son of a wicked person. The Gemara asks: Is it so that one is always punished for his 

ancestors’ transgressions? Isn’t it written: “He visits iniquity of the fathers upon the 

children, and upon the children’s children, unto the third and fourth generations” (Exodus 34:7). 

And it is written elsewhere: “Fathers shall not die for their children, and children shall not be 

put to death for the fathers; every man shall die for his own transgression” (Deuteronomy 

24:16). And the Gemara raises a contradiction between the two verses.  

ם, הָא  —וּמְשַנֵינַן: לָא קַשְיָא, הָא  ידֵיהֶׁ ם בִּ ין מַעֲשֵה אֲבוֹתֵיהֶׁ אוֹחֲזִּ םכְּ  —כְּשֶׁ ידֵיהֶׁ ם בִּ ין מַעֲשֵה אֲבוֹתֵיהֶׁ אֵין אוֹחֲזִּ שֶׁ . The 

Gemara resolves the contradiction: This is not difficult. This verse from Exodus, which states 

that God punishes descendants for the transgressions of their ancestors, refers to a case where 

they adopt the actions of their ancestors as their own. While this verse from Deuteronomy, 

which states that descendants are not punished for the actions of their ancestors, refers to a case 
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where they do not adopt the actions of their ancestors as their own, as it is stated: “I visit 

iniquity of the fathers upon the children, and upon the third and fourth generations of my 

enemies” (Exodus 20:5).  

יק וְטוֹב לוֹ  י קָאָמַר לֵיהּ: צַדִּ לָא, הָכִּ יק וְרַע לוֹ   —אֶׁ יק גָמוּר, צַדִּ אֵינוֹ גָמוּר, רָשָע —צַדִּ יק שֶׁ אֵינוֹ  —וְטוֹב לוֹ  צַדִּ רָשָע שֶׁ

רָשָע גָמוּר —גָמוּר, רָשָע וְרַע לוֹ  . A righteous person is clearly not punished for the transgressions of 

his ancestors. Rather, it must be that God said to Moses as follows:  

The righteous person who prospers is a completely righteous person whose actions are 

entirely good and whose reward is entirely good both in this world and in the World-to-Come.  

The righteous person who suffers is one who is not a completely righteous person. Because he 

does have some transgressions, he is punished in this world so that he will receive a complete 

reward in the World-to-Come.  

The wicked person who prospers is one who is not a completely wicked person. God rewards 

him in this world for the good deeds that he performed, so that he will receive a complete 

punishment in the World-to-Come.  

Finally, the wicked person who suffers is a completely wicked person. Since he performed 

absolutely no mitzvot and deserves no reward, he receives only punishment both in this world 

and in the World-to-Come (Maharsha).  

י  נֶׁאֱמַר: ״וְחַנֹתִּ ם נָתְנוּ לוֹ וְאַחַת לאֹ נָתְנוּ לוֹ, שֶׁ יר: שְתַיִּ י מֵאִּ יר, דְאָמַר רַבִּ י מֵאִּ יגָא דְרַבִּ ר אָחוֹן״ וּפְלִּ ת אֲשֶׁ י  —אֶׁ אַף עַל פִּ

חַמְתִּ  אֵינוֹ הָגוּן, ״וְרִּ ר אֲרַחֵם״ שֶׁ ת אֲשֶׁ אֵינוֹ הָגוּן —י אֶׁ י שֶׁ אַף עַל פִּ . Rabbi Yoḥanan’s opinion, that God granted 

Moses all three of his requests, disagrees with that of Rabbi Meir, as Rabbi Meir said: Two of 

Moses’ requests were granted to him, and one was not granted to him. God granted him that 

the Divine Presence would rest upon Israel and not leave, and that the Divine Presence would not 

rest upon the nations of the world, but God did not reveal to Moses the ways in which He 

conducts the world. As it is said: “And I will be gracious to whom I will be gracious” 

(Exodus 33:19); in His mercy, God bestows His grace upon every person, even though he is not 

worthy. Similarly, God says: “And I will have mercy upon whom I will have mercy,” even 

though he is not worthy. According to Rabbi Meir, the way in which God conducts the world 

and bestows grace and mercy was not revealed even to Moses.  

ן קָרְחָה, כָּךְ אָמַר לוֹ הַקָדוֹש  עַ בֶׁ י יְהוֹשֻׁ שְּׁמֵיהּ דְרַבִּ ת פָנָי״, תָנָא מִּ רְאוֹת אֶׁ ר לאֹ תוּכַל לִּ י   בָרוּךְ הוּא״וַיאֹמֶׁ יתִּ רָצִּ ה: כְּשֶׁ לְמֹשֶׁ

ה  — אַתָה רוֹצֶׁ יתָ, עַכְשָיו שֶׁ ה —לאֹ רָצִּ י רוֹצֶׁ אֵינִּ . The Gemara continues to cite the Sages’ explanation of 

verses that require clarification on the same topic. With regard to God’s statement to Moses, 

“And He said: ‘You cannot see My face, for man shall not see Me and live’” (Exodus 33:20), it 

was taught in the name of Rabbi Yehoshua ben Korḥa that the Holy One, Blessed be He, 

said to Moses as follows: When I wanted to show you My glory at the burning bush, you did 

not want to see it, as it is stated: “And Moses concealed his face, fearing to gaze upon God” 

(Exodus 3:6). But now that you want to see My glory, as you said: “Show me Your glory,” I do 

not want to show it to you. Rabbi Yehoshua ben Korḥa interprets Moses’ initial refusal to look 

upon God’s glory negatively, as he rebuffed God’s desire to be close to him.  

י י י, אָמַר רַבִּ י שְמוּאֵל בַר נַחְמָנִּ י יוֹנָתָן, דְאָמַר רַבִּ י אָמַר רַבִּ י שְמוּאֵל בַר נַחְמָנִּ יגָא דְרַבִּ שְכַר שָלֹש זָכָה לְשָ וּפְלִּ לֹשוֹנָתָן: בִּ . 

This disagrees with that which Rabbi Shmuel bar Naḥmani said that Rabbi Yonatan said, as 

Rabbi Shmuel bar Naḥmani said that Rabbi Yonatan said: Specifically as a reward for 
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three acts of humility in averting his glance at the burning bush, Moses was privileged to 

experience three great revelations:  

ה פָנָיו״  שְכַר ״וַיַסְתֵר מֹשֶׁ י יָרֵא״   —בִּ שְכַר ״כִּּ ים. בִּ קְלַסְתֵר פָנִּ יט״  —זָכָה לִּ שְכַר ״מֵהַבִּ ת אֵלָיו״. בִּ גֶׁשֶׁ ירְאוּ מִּ   —זָכָה לְ״וַיִּ

יט״ נַת ה׳ יַבִּ  Because “Moses concealed his face, fearing to gaze upon God” (Exodus .זָכָה לְ״וּתְמֻׁ

3:6), he was privileged to have his countenance [kelaster] glow.  

Because he “feared,” he was privileged that “they feared to approach him” (Exodus 34:30).  

Because he did not “gaze,” he was privileged to “behold the likeness of the Lord” (Numbers 

12:8).  

ידָא: מְלַמֵד שֶׁ  מְעוֹן חֲסִּ י שִּ יזְנָא, אָמַר רַבִּ ת אֲחֹרָי״. אָמַר רַב חָנָא בַר בִּ יתָ אֶׁ י וְרָאִּ ת כַּפִּ י אֶׁ רֹתִּ רְאָה הַקָדוֹש בָרוּךְ הוּא  ״וַהֲסִּ הֶׁ

ין ילִּ ל תְפִּ ר שֶׁ שֶׁ ה קֶׁ  What did Moses see? It is said: “And I will remove My hand, and you will .לְמֹשֶׁ

see My back, but My face you will not see” (Exodus 33:23). Rav Ḥana bar Bizna said in the 

name of Rabbi Shimon Ḥasida, the expression: “And you will see My back,” should be 

understood as follows: This teaches that the Holy One, Blessed be He, Who, as mentioned 

above, wears phylacteries, showed him the knot of the phylacteries of His head, which is worn 

on the back of the head. 

 


